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The Shela HaKadosh’s Exalted Explanation

The Connection between the Three Parshiyos: Vayakhel, Pekudei
and Parah -- habbas, Mishkan and Parah All Atone for the Cheit HaEigel

This upcoming Shabbas Kodesh is referred to as “Shabbas
Parah,” signifying that in addition to reading the weekly parshiyos
of Vayakhel and Pekudei, we also read for Maftir the passage
related to the “Red Heifer” — the “Parah Adumah.” As we have
learned in the Mishnah (Megillah 29a): nem Yrw =78 wrin wxa”
YT N30 MR N8 mewa 10T aws L YYpY nwnaa PP nava
“@oy mt -- the order of the four special parshiyos associated with
the month of Adar is Shekalim, Zachor, Parah and HaChodesh.

Rashi explains: 1wy'w Aoy YRawe nx ey R e
“moan nwna oww 05 nmm wTing napiana nanes penee —  we are
instructed to read about the “Parah Adumah” as a reminder to
purify ourselves; it is essential that we prepare and consume
the Pesach offering in a state of purity — “taharah.” Hence, we
read the passage concerning the Parah prior to the passage of
HaChodesh, which concerns the Pesach offering.

Rashi goes on to add in the name of the Yerushalmi (Megillah
25b): o3 R mw ,ma nwnal IR 21T R 172 NA 030 R
“ORTWY YW NTMY R MNP R v1anT e nenw 1wt 1owhn apin
— Rabbi Chama states that to be chronologically correct, we
should really read the passage of HaChodesh prior to the passage
concerning the Parah; for, the Mishkan was erected on the first day
of Nissan, Rosh Chodesh Nissan, while the “Red Heifer” was burnt
on the second day of Nissan. Nevertheless, it was instituted to
read the passage concerning the Parah first, because it describes
the process by which Yisrael are able to purify themselves.

Hence, it is fitting that we begin our discussion with the
words of the Shela hakadosh (Drush for Vayakheil-Pekudei)
that establish the common thread connecting the readings of
these three parshiyos — parshas Vayakheil, parshas Pekudei
and parshas Parah. Incredibly, all three join together to provide
atonement for the “cheit ha’eigel” How so? In parshas Vayakheil,
we learn about the mitzvah of Shabbas (Shemos 35, 1):

IX TR 09127 AYR OOR RN SR 13 Ny 9o nK fwn Yapn”
naw wTIp 0% MY oW a1 fORYR MwYn 0 AW BRIN ReyY
“nnT naRYn 1A et e ' naw

— And Moshe assembled the entire assembly of Bnei
Yisrael and said to them: “These are the things that Hashem
commanded, to do them: ‘For a period of six days, work
may be done, but the seventh day shall be holy for you, a
day of complete rest for Hashem; whoever does work on it
shall be put to death.”

As we have learned in the Gemara, Shabbas observance
acts to atone for the “cheit ha’eigel” (Shabbas 118b): anwnn ¥5”
“U Plrin WK 1T AT TIaY T3y 19aR 1novis naw -- anyone who
observes Shabbas with all of its halachot, is forgiven even for
the serious transgression of idolatry. The Beit Yosef (OC 242)
explains why this is so. Avodah zarah, idolatry, constitutes
heresy — a denial of Hashem; conversely, Shabbas-observance
is an affirmation of our emunah in Hashem. Therefore, it is
evident why observing Shabbas -- demonstrating our strong
emunah that Hashem created the world in six days and rested
on the seventh day — serves as atonement for the act of idolatry
associated with the “cheit ha'eigel.”

Next, let us proceed to parshas Pekudei. There we learn
about the Mishkan (Shemos 38, 21): n1yn jawn jownn »11pa aoR”
“IrDrT 1IN 12 MANeR T2 02t nTIay nwn e by 1pa wR — These are
the accountings of the Mishkan, the Mishkan of Testimony,
which were counted at the word of Moshe; the work of the
Leviim in the hand of Itamar, the son of Aharon HaKohen.
As the following Midrash explains, the Mishkan also provided
atonement for the “cheit ha’eigel” (S.R. 51, 8):

amr By 985 1oWnn 2T K120 ,14ap KR - NPT 9 (ownt T1ipa ToR”
NIAY) 7ATOR YN SNIN DROPST DAY AR DRWPY Ywa ONw napn R, sy
Mo s11ma YN 01, E0Y AR AR AYNS, 1ownn anwyw peay (-5
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— HKB"H said: Let the gold of the Mishkan come and
atone for the gold of the “eigel.” HKB”H said to Yisrael: When
you made the “eigel,” you angered me using the word “eileh”
(582w PR 19R); now that you built the Mishkan, I will forgive
you by means of the word “eileh” (1awnn »11pa 19x).

Similarly, parshas Parah describes another method of
atonement for the “cheit ha'eigel” Let us refer to Rashi’s
comment in the name of Rabbi Moshe HaDarshan (Bamidbar
19, 22): 1mR R1an 1R gvn Yw puba g nnaw 1% e, nns nan”
SSapr By 2a5n1 178 K1an 75,181 mapnt — Rabbi Moshe hadarshan
compares the situation to the son of a maidservant who soiled
the palace of a king. They said, “Let his mother come and wipe
away the excrement.” Similarly, let the cow come and atone for

the “eigel.”

Thus, we have established an amazing connection between the
three parshiyos that we will read on this coming Shabbas which
approaches auspiciously. They all involve methods of atonement
for the “cheit ha'eigel” This concludes his sacred idea.

It is important to note at this point that these three methods
of atonement for the “cheit ha’eigel” are relevant to us in each
and every generation. For, HKB”H tells Moshe in the aftermath
of the “cheit ha'eigel” (Shemos 32, 34): mmby *npat »1pa arar
“anxun -- on a day that I make an accounting, I shall bring
their sin to account against them. Rashi comments: Tan”
AP IRY BY T P 1R vPn oy anTeet nn Ny amhy Mpanys
“Gaprt MY NYatEn NP s PRY YR Yy nRa nuyae R — always,
whenever I shall make an accounting of Yisrael’s sins
against them, I will hold them accountable to some small
degree for this sin along with the other sins; there is no
punishment that comes upon Yisrael which does not have
in it some retribution for the sin of the eigel.

This being the case — that in every generation, we are held
accountable for the “cheit ha’eigel” along with all of our other
transgressions — we also need to atone for the “cheit ha'eigel”
along with our other current transgressions. Therefore, when
we read these three parshiyos this Shabbas — Vayakheil,
Pekudei and Parah — we should have in mind that we want
these three methods to atone for us for the “cheit ha’eigel.”

Three Forms of Atonement Representing
wo1 M'w o’y — 1“wy

Like a loyal servant grasping onto his master’s coattails,
I would like to add a small embellishment to the idea of the
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Shela hakadosh regarding these three methods of atonement
for the “cheit ha'eigel” — Shabbas, the Mishkan and the Parah
Adumah. I would like to refer to a concept explained at length
by the Arvei Nachal (Bereishis Drush 1) taken from the Sefer
Yetzirah (3, 5). According to the Sefer Yetzirah, HKB"H created
the world in three dimensions: wax ,mw a%y — “olam,”

“shanah” and “nefesh.”

“p91y” refers to the physical space and
location on this planet. Tosafot (Pesachim 94a) explain that

Let us explain.

the earth can be divided up into three parts — one third bodies
of water, one third desert and one third inhabited areas. “mw”
refers to the dimension of time composed of seconds, minutes,
hours, days and years. “way” refers to living creatures including
animals and human beings; the elite among them is the people
of Yisrael, who accepted upon themselves the yoke of Torah and
service of Hashem.

Upon careful analysis, we find that all events can necessarily
be defined in terms of these three interrelated parameters:
shanah” and “nefesh.” For, any act must necessarily
have been performed in a certain location — the element of
“@y1y”; similarly, it must have been performed by a particular
person or group of people — the element of “wa1”; thirdly, it must

» o«

“olam,

have occurred at a particular time — the element of “rmw”.

Accordingly, the Raavad writes (Introduction to Sefer
Yetzirah): =rx 2977’2 by waany navxe 280 Y5 0 nyy nnx axy
1wy 1715 1wy 2270 A (M2-v? MIRY) D1DT,waia A, mawa ', nbya o
“wa'a mrw 89Ty [nmprvn — you should know that all of Sefer
Yetzirah can be interpreted in terms of three parameters; one
is “olam”; the second is “shanah”; the third is “nefesh.” They are
represented by the mnemonic 1“wy, which is an abbreviation for
wa's rw o9y, They are alluded to in the passuk (Shemos 19,
18): “Har Sinai was consumed in smoke (1“wy).”

Now, the opening passuk of the Torah states explicitly
(Bereishis 1, 1): “paxm nx1 omws nR 2°p9R 873 nwKRas”. Rashi
comments that the passuk is teaching us that G-d created the
heavens and the earth for the sake of the Torah and for the
sake of Yisrael — both of whom are referred to as “reishis.”
As a consequence, every Jew must serve Hashem in these
three dimensions. This prompts the Arvei Nachal to write
(ibid.): X 95w a5 7R Y3 wiany IR 2T Y3 Wby Yum b
“way maw mY1ya R 131 — therefore it is incumbent upon us,
regarding every bit of Torah, for each person according to
his intellectual ability, to see how it relates to the elements
of “olam, shanah and nefesh.”
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So, when they sinned with the “eigel,” they created defects in
these three parameters: wai,mw,2%1w. The sin was committed in
the midbar — “olam”; it occurred on the seventeenth of Tamuz
— “shanah”; it was committed by the people participating in the
regrettable act, the “cheit ha’'eigel” — “nefesh.” Viewed in this
light, we can suggest that the three methods of atonement for
the “cheit ha’eigel” — Mishkan, Shabbas and Parah — atone
correspondingly for the three parameters of “olam, shanah
and nefesh.”

“own”: The place where HKB”H rests His Shechinah, atones
for the aspect of “e%1y”. “naw”: The seventh day, a unit of time,
“marR mm8”: The Red Heifer
provides atonement for Yisrael for the aspect of “wny”. As the

atones for the aspect of “mw”.

Ramban explains (Vayikra 1, 9), the korbanos afford a person
atonement; he should imagine that everything being done to
the sacrificial animal should have been done to him. Here are
his actual words: 18133 17pYRY 8 5, 79R Yo 1MwYs IR MY 1107
1IN RN MPYW K713 TR K719 1011 9wt 1T 1awew 17 21N, 1weaat
“wa1 nRn wal 1T AN MmT KXY 139pn 2°91 — when performing
each step of the sacrificial process, a person should have in
mind that he sinned to his G-d in body and soul; consequently,
his blood should have been spilled and his body burned; it is
only due to the Creator’s kindness that He accepted a substitute
in his place; in this manner, the korban provides atonement —
its blood in place of his blood, its life in place of his life.

A Royal Decree to Demonstrate the Path
of Teshuvah to the People

[t is the nature of Torah to be expounded in seventy different
ways — from seventy different perspectives. As such, I was
struck by a wonderful idea to explain by means of “drush” why
HKB”H chose these three methods of atonement for the “cheit
ha'eigel”: marR mma ,19wn naw — which are mentioned in the
three parshiyos which we read this Shabbas: mma »1ipa Srp.
First, let us address HKB”H’s statement: oy *n=pat »1pa nar”
“anxun — and the day I make an accounting, I shall bring
their sin to account against them. As we learned from Rashi,
this passuk teaches us that every sin committed contains a
small element of the “cheit ha’eigel.” It behooves us to explain
the connection between the “cheit ha'eigel” and all subsequent
transgressions.

It appears that we can provide an explanation based on a
revelation from Chazal. They teach us that the “cheit ha'eigel”
was in actuality a decree from the Heavenly King — “gezeirat
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hamelech” — designed to demonstrate the process of teshuvah
to the general populace. We have learned in the Gemara (A.Z.
4b): ma pna Y KHR Yapn Nk URAwe 1wy KY Y 13 pwine 02n nR”
Jmamgn *yyay-Rabbi Yehoshua ben Levi said: Yisrael only
made the “eigel” in order to provide encouragement for
“ba’alei teshuvah.” Rashi provides the following clarification:
YTy BN A2anmY MIRT R RYT T RARea phwthwl ormiata Ay
“mtamen Yopab ma PN ey 1o 03 wibwh anen 9 neta 898 — in
other words, Yisrael, in that generation, were courageous and
virtuous and ruled over their inclinations. They would not
have succumbed to their inclinations and made the “eigel”, if
not for a Heavenly decree designed to provide encouragement
for ba’alei teshuvah.

This explains very nicely why HKB”H said: *n=pal»pa orar
“anxwvn oy, Seeing as the “cheit ha'eigel” was intended solely
for the purpose of demonstrating the path of teshuvah, it turns
out that whenever Yisrael sin, the “cheit ha’eigel” is awakened
either in a positive sense or a negative sense. If they perform
teshuvah for their transgressions -- because they learned from
the “cheit ha’eigel” that HKB”H accepts them back as a result
of their teshuvah -- then not only are they afforded atonement
for their current transgressions, but the “cheit ha’eigel” is
completely erased. For, they have demonstrated that the “cheit
ha’eigel” was not for naught; Hashem’s will has been fulfilled;
the path of teshuvah has been demonstrated for the masses.

If, however, Yisrael fail to perform teshuvah for their
transgressions, they deserve punishment for the “cheit
ha'eigel,” as well. Seeing as they didn’t learn from the “cheit
ha'eigel” the benefit of doing teshuvah, it served no purpose for
HKB”H to orchestrate their downfall regarding the matter of the
“eigel” Therefore, “»pa m1a1” — when HKB”H accounts for the
transgressions for which they neglected to perform teshuvah;
“anxwvn nR ooy snTear’” — He also takes into account and metes
out punishment for the “cheit ha’eigel,” from which they failed
to learn the lesson of teshuvah.

Now, there is a well-known principle regarding teshuvah
that we learn from the great gaon Chida, ztz”’l. He explains in
Rosh David (Emor) why teshuvah is effective for Yisrael but not
for goyim. For, the Gemara states (Kiddushin 32a): by Yrmaw axm”
‘S 11135 - 11135 — a father is permitted to forego his honor.
Seeing as HKB”H is Yisrael's father and we are His children, He
is permitted to forego His honor and accept our teshuvah. With
respect to the goyim, however, HKB”H is a king, as it is written

in Tehillim (47, 9): “e@maby mopbR 9vn” — G — d reigns as King
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over the nations (goyim).” Concerning this latter situation,
the Gemara teaches (Kiddushin 32b): 11125 1% 11125 9y Yrnw 1on”
“oimm — even if a king renounces his honor, it is not renounced.
Therefore, it is inappropriate to accept their acts of teshuvah.

Shabbas Mishkan and Parah Are Proof
that Yisrael Are Considered G-d’s Children

Continuing onward and upward along this exalted path, let
us proceed to explain why HKB”H chose these three methods
mma ,1own naw. These
three entities prove convincingly that Yisrael are G-d’s children

of atonement for the “cheit ha'eigel”:

— “banim laMakom.” As such, we are obligated to perform
teshuvah for all of our transgressions. After all, HKB”H accepts
our teshuvah as a father, possessing the ability to renounce
his honor. In this manner, we also achieve atonement for the
“cheit ha'eigel,” which was orchestrated by divine decree to
demonstrate the power of teshuvah.

We begin with parshas Vayakheil which mentions the mitzvah
of Shabbas. We learn from the gaon Chida in Rosh David (ibid.)
the reason the Gemara states (Sanhedrin 58b): 2»m naww m 13"
“anm — an idolater (Noahide) who observes the Sabbath is
liable to death. For, Shabbas is the King’s scepter; on Shabbas,
HKB”H rested from all the work that He had performed, as it
is written (Bereishis 2, 2): =awx 1nsxbn Yon wpeawn ora naw”
“twy — and He abstained on the seventh day from all His
work which He had done. And we follow the established law
(Sanhedrin 22a) that a person who utilizes the king’s scepter is
subject to death as a rebel against the sovereignty.

Yisrael have the status of being G-d’s children, as itis written:
“@o'puR 'Y onx @2213” — you are children to Hashem, your G-d.
Therefore, they were given the mitzvah of Shabbas, because
they are permitted to use their father’s, HKB”H’s, scepter. The
goyim, on the other hand, have the status of slaves, with HKB”"H
being their king, as it states: “m*ua by m'pbx T9n” — G-d reigns
as King over the goyim (nations). Due to their status, they
are prohibited from using the king’s scepter. Consequently, a
Noahide or an idolater who observes the Shabbas is liable to
death in keeping with law pertaining to a person who rebels
against the king.

Furthermore, our holy sources teach us that Shabbas is
a time for teshuvah. An allusion to this fact is presented in
Sidduro shel Shabbas; the word n“sw is an acronym for na'w
a21mw'n va — indicating that Shabbas is a time to repent. We can
suggest that this is the allusion contained in our parsha, parshas
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Vayakheil (Shemos 35, 2): mm spoawit npa noRyn nwysn oms new”
“my naw naw wip 8% — for a period of six days, work may
be done, but the seventh day shall be holy for you, a day of
complete rest for Hashem. We must abstain from work on
Shabbas so that we will be free to search our souls and perform
a form of self-accounting — “cheshbon hanefesh.” Thus, we
can make amends for all the damage we caused, chas v’shalom,
during the previous six weekdays. As explained, an intimate
relationship exists between teshuvah and Shabbas Kodesh. For,
we learn from Shabbas that we have the status of G-d’s children
— “banim laMakom.” In the merit of this status, HKB”H accepts
our teshuvah as a father, who is able to renounce his own
“kavod” for the sake of his children.

“You are the children and | am your Father”
— Build Me a Sanctuary

Continuing along this path, let us advance to the next step
— to examine the second method of atonement for the “cheit
ha’eigel,” mentioned in parshas Pekudei -- the Mishkan. The
Mishkan also serves as a clear-cut proof that we possess the
status of “banim laMakom.” Let us examine the Midrash (S.R.
34, 3) on the passuk (Shemos 25, 8): “mainz *naswt wepn °5 1wyt
— they shall make Me a sanctuary, so that I may dwell
among them. The Midrash explains why HKB”"H commanded
that a sanctuary — a “mikdash” — be built for Him:

2IR1,B0YFYR 1Y BAR D713 (R-T7° 0Y137) TRANIY ,B5°3N N1 02 NN

DER 1w ooaab 7135 ARy URAwey snn o5 (M-KY RTY) (nRw no%aN

13 BYIPT NAYY (1-17 PSWh) TR R 101,112 YR RIS aRY T1a301,010aR
gpn o 1wt naRa oY 1913 YRR 1w RI2 aRY N 1wy nha

You are the children and I am your father, as it states:
“You are children to Hashem, your G-d.” And I am your
father, as it states: “For I have been a father to Yisrael.” Itis
an honor for the children when they are with their father;
and itis an honor for the father when he is with his children.
“The crown of elders is grandchildren.”
Build a house for your Father, so that he may come and
dwell near his children. Hence it says: “They shall make
Me a sanctuary.”

Thus it states:

It appears that we can suggest an explanation for the
connection between our being called “banim laMakom” and the
mitzvah of: “They shall make Me a sanctuary.” After all, the
purpose of Hashem'’s Mikdash is to offer korbanos there. The
Rambam writes (Hilchos Beit HaBechirah 1, 1): mwyYy nwy nixn”
mwa mnaya wibw PUR PAnn nuaapn 13 oatpn nenb 1om nb nea
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“grrn v 1wyt mRe — it is a positive commandment to build
a house for Hashem suited to offer sacrifices in it; it is a
gathering place to celebrate three times a year ...

Now, the purpose of the korbanos is to atone for the sins of
the community and the individual; a korban “olah” is offered for
improper and irreverent thoughts; the daily “tamid” offerings
in the morning and evening provided atonement for all sorts
of transgressions. Regarding the korban “tamid,” the Midrash
Tanchuma states (Pinchas 13): 1131 bwra 2x 15 &Y obiyn”
@2y 173 YW nan ,abba wwyaw numy Y 9aon anw Y nan e 1y
“@a wyiw numy By 1a5n — a person never stayed overnight
in Yerushalayim with an outstanding transgression. How
so? The morning “tamid” atoned for the transgression
committed during the night; while the evening “tamid”
atoned for the transgressions committed during the day.

Nevertheless, it is essential to perform teshuvah in
conjunction with the offering of the korban.
explains (Berachos 23a):

The Gemara

MY ,IPYNRT N3 YR TUn AWK T9an MY (-1 nYhap) 2°n07T R

2177 217,897 K ,P1wY 3191 ,2285 1377 K2 RUMN OR1,R0MN KW Tay

257051 NNR L RTWR DAWIYT 1377 DORY3R DIRVIT ONY 0D 12T Py
SmaTen oowty 1IRT 1297 BIRERT DIRYINY 07900 N YN nar

What is the meaning of that which is written: “Guard
your foot when you go to the House of G-d”? Guard yourself
so thatyou will not sin; however, ifyou do sin, bring a korban
to Me. The passuk continues: “and be ready to listen.” Rava
said: Be ready to listen to the words of the sages; for, if they
sin, they should bring a korban and perform teshuvah. The
passuk continues: “rather than to offer a sacrifice of fools.”
Do not be like the fools who sin and bring a korban but do
not perform teshuvah.

Thus, we see in no uncertain terms that the reason for
building the Mikdash is for the purpose of bringing the korbanos.
The korbanos in conjunction with teshuvah provide atonement
for the transgressions.

It is now quite clear why HKB”H commanded that a Mikdash
be built for Him: ,mm2ax Y2 jm1ws @21ab 7135 ...05%28 7181 0223 anr”
AR 79,1723 DR 1w K120 aRY no3 1wy L. 1aa DR RIS aRY 11a0
Spn v wyr By providing a sanctuary so that our Heavenly
Father can be near His children, we establish that we have the
status of “banim laMakom.” As a result, all of the korbanos will
be accepted in conjunction with teshuvah, because a father who
renounces his kavod, his kavod is renounced.
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The Parah Adumah Resembles a Mother
Who Cleans Up after Her Son

At last, we have arrived at the third method of atonement
for the “cheit ha’eigel” — the Parah Adumah. Upon careful
consideration, we find that this form of atonementis also related
to the fact that Yisrael are “banim laMakom.” After all, the Parah
Adumah is compared to a mother who comes and cleans up the
filth and feces of her son, as Rashi explains in the name of Rabbi
Moshe HaDarshan; in similar fashion, the Parah Adumah — the
mother cow -- atones for the “eigel” — the calf.

We can expand on this notion based on the sacred words
of the Noam Elimelech (Chukas).
Parah Adumah is simply an allusion to the holy Shechinah —

The entire matter of the

the children’s mother. The source for this idea comes from the
Zohar hakadosh (Chukas 180b) that addresses that which is
written regarding the Parah Adumah (Bamidbar 19, 2): pxawx”
“@m na — which is free of any blemish. This passuk alludes to
the Shechinah of whom it is said (Shir HaShirim 4, 7): nas 951"
“q3 R @121 NP1 — you are entirely fair My beloved and you
are free of any blemish. Thus, we find that the Parah Adumah
alludes to the mother of the children — the Shechinah — who
atones for her children’s indiscretions related to the “eigel” —
like the mother who comes to clean up the excrement of her
young son.

After contemplating the matter, I would like to explain
why HKB”H established the mitzvah of the Parah Adumah as a
“chok” — a precept lacking apparent reason — as it is written
(Bamidbar 19, 2): @123 HX =37 ,7nKY 11 M2 WK 717100 APt nRy
Yy Aoy KD WK DM 2 PR R AR IR 1aa TR npe YRy
“91y — This is the statute of the Torah, which Hashem has
commanded, saying: Speak to Bnei Yisrael, and they shall
take to you a perfectly red cow, which has no blemish, upon
which a yoke has not come.”

Rashi comments: 7221 Y1yt n1INT fownw *8% 19100 DPIn NN
MDA ,MPIN 13 205 19°AY 12 W BYY R AR mIenn fm,anTy YRawe nx
“srarR Amny n1en 1Y R aaba R — because the Satan and the
nations of the world aggrieve Yisrael by saying, “What is this
commandment?” “What reason is there to it?” Therefore it
is referred to as a “statute,” implying that it is a decree from
Hashem which we do not have the right to question.

We must endeavor to explain why HKB”H only saw fit to
admonish us with regards to the statute of the Parah: ="
“manR Amn mwa Y PR aabn Rt — it is a divine decree
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and you have no right to question it. We find no similar
admonitions regarding the other “chukim” — statutes
without apparent reasons.

It appears that we can explain the matter based on the
well-known fact that the mitzvos of the Torah can be divided
up into “chukim” and “mishpatim,” as it is written (Vayikra 18,
5): “Dra M oTN"T DN WYY WK Uawn NRTONIPN IR Dnanw — you
shall observe My decrees (“chukim”) and My judgments
(“mishpatim”), which man shall carry out and live by
them. “Chukim” are mitzvos whose rationales are not apparent
or revealed to us; while “mishpatim” are sensible, intuitive
mitzvos, whose rationales are apparent to us.

Now, Yisrael's greatness is related to the fact that they fulfill
even the mitzvos classified as “chukim,” without comprehending
their true reasons. Itis analogous to a son who does all that his
father instructs him to do even before he fully comprehends the
rationales and deeper significance of his actions. The goyim,
however, even if they fulfill the mitzvos, they only fulfill the
seven Noahide laws — “sheva mitzvos bnei Noach” — which
are rational and intuitive. Therefore, they are not considered
“banim laMakom” but merely slaves.

We can suggest that this is the message conveyed by David
HaMelech in the passuk (Tehillim 2, 7): %X 2nax 11 P 9x 11008”
“pr'yr men R anR 2 — I proclaim as a “chok” that Hashem
said to me, “You are My son; I have begotten you today.” In
other words, in the merit that I fulfill the mitzvos that fall into
the category of “chok” — i.e. they lack an obvious rationale —
HKB”H said to me: “You are My son” — because a son obeys
his father’s commands even without understanding them.

This now enlightens us as to why HKB”H established the
mitzvah of the Parah Adumah as a “chok” — without apparent
reason. As explained, this mitzvah is designed to atone for the
“cheit ha'eigel” — similar to the mother who comes to clean up
the mess made by her son. The Parah alludes to the Shechinah,
the mother of the children, who provides atonement for Yisrael,
Therefore, HKB”H
wanted Yisrael to fulfill this mitzvah as a “chok”; thus, they will

who are considered “banim laMakom.”

be considered “banim laMakom” and will merit atonement.
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In truth, this is why the Satan and the nations of the world
heckle and mock Yisrael: “maw» nyw nm1 nxr menan an” — asking
derisively as to the nature of this mitzvah and its rationale. For,
they are jealous of Yisrael’s status as “banim laMakom” — in
the merit that they observe even mitzvos which are categorized
as “chukim” — lacking apparent reasons or explanations.
Therefore, they want Yisrael to find a reason and explanation
for performing the mitzvah of Parah Adumah. For this reason:
“m9mN Y A1 95 1R 21aSa Ko R, I e ans 99°aY” — the
Torah labels this mitzvah as a statute — a divine decree which
cannot be questioned. For, in the merit of fulfilling this mitzvah
as a “chok,” we are considered “banim laMakom.” As a result,
we merit the atonement of the Parah — just like the mother

who comes to clean up the excrement of her son.

Thus, the common denominator of these three methods
of atonement mentioned in the three parshiyos — Shabbas
in parshas Vayakheil, the Mishkan in parshas Pekudei and
the Parah Adumah in parshas Parah — is that they all verify
that we have the status of “banim laMakom” and that HKB”"H
is our father. As such, we should understand that we have
the possibility of tikun — to rectify all of our wrongdoings
by means of complete, sincere teshuvah. Since HKB”H is our
father, He can renounce His kavod and accept our teshuvah. As
aresult, we are able to atone for the “cheit ha'eigel,” which was a
“gezeirat hamelech” — a divine decree aimed at demonstrating
the process of teshuvah to the masses.

It is important to add one last note. Why do we need
three separate proofs from these three methods of atonement
— Shabbas, Mishkan and Parah — to establish that we
possess the status of “banim laMakom”? As we explained at
the beginning of this essay, these three methods of atonement
correspond to the three parameters that must be accounted
for and rectified: wa1,mw 8%y — space, time and spirit (living
creature). Hence, we require three methods to substantiate
that we are indeed “banim laMakom” — everywhere in the
universe, at all times and including every Jewish person

without exception.
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